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standard of Judas Maceabseus, and that as soon as the principle
of national independence was established, they reassumed their
old complete autonomy in their schools.1
Their strength lay in the fact that they did not devote
themselves solely to a theoretical study of the Torah, but were
also occupied in elucidating and defining its practical appli-
cation. They were not only jurists and canonists, but also
moralists and casuists.2 The tractate of the Mishnah called
Pirke Aboth (c< the Sayings of the Fathers 5?) quotes the threefold
injunction which is supposed to have emanated from the cele-
brated Great Synagogue of 444 : " Be prudent in judgment;
make many disciples; put a fence about the Torah^ and in the
midst of the disasters of Israel the Scribes set themselves to
follow this advice. Even the capture arid destruction of
Jerusalem in a.d. 70 did not hinder them, for the tradition of
the Exile yielded explanations for all the trials of their people,
explanations which made their sufferings easier to bear and
even held out hopes of reward. They regarded these mis-
fortunes as the chastisement which they had deserved at the
hand of Jahweh, and believed that Israel would soon receive
the due recompense of his justice and his fidelity to his Promise.
After the destruction of the Holy City by Titus, the Scribes
dispersed to various centres in Jamnia, Tiberias, Lydda and
Babylon, and it was in the schools which they founded in these
places that the compilation of the Talmud began.
About the time of Jesus the sopherhn were distracted by
various different scholastic tendencies. There is no reason to
believe that there was any actual clash of doctrines, but the
schools varied somewhat in their spirit, and the divergence is
noticeable in the details of then: interpretations of the Law.
They were well aware of these differences, and although we
cannot clearly envisage or even understand the disputes to which
these differences gave rise, there is no doubt as to their intensity.
This characteristic of the intellectual life of these academic
centres is important if we are to understand the religious ideas
they promulgated. The reader should bear in mind that they
really were schools, and not sects.
Their differences centred round two famous leaders, Hillel
and Shammai,3 The first represented a more liberal tendency,
a somewhat less stringent observance ; the second was in favour
of a rigorous orthodoxy. But the evidence we have hardly
1	EB, art. Scribes, § 15 ;   LXXV, ii, 319.
2	CCLXYI, i, 37.		
3	LXXV9 ii, 359 ; CCLXVI, i, 42 ; CCLXXX, 97 ff. ; CCLXXIX, Index
(Hillel, Shammai, and Schools of S. and H.);   CCLXXH 329 ff.

